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Introduction

Community engagement refers to building relationships with different communities to achieve
sustainable dialogue and discourse. It emphasizes the significance of community interactions to promote

a sense of belonging and cooperation (Borealis, 2023).

Another definition describes community engagement as a strategic process that aims to work with
identified groups of people. This group can be related to geographic proximity, special interest, and
common interest. Community engagement aims to address issues affecting the groups' lives
(Pennsylvania State University, 2024). Community engagement involves different communities and
organizations that work together to achieve social justice and bring transformation, and it also involves
establishing peace between communities (Humanitarian Practice Network, 2023). Community
engagement includes local organizations, individuals, and groups working to address community issues

like social, economic, and environmental (Pennsylvania State University,2024; Magdalene,2020).

The root of the conflict between Hindus and Muslims can be seen during the colonial era. During the
colonial era, social reforms occurred within Hindu and Muslim communities. Social organizations like
Brahma Samaj under the leadership of Raja Ram Mohan Roy (1828) and Prarthana Samaj (1867),
founded by Atmaram Pandurang, focused on reforms within Hindu society; however, these
organizations were influenced by the Enlightenment ideas and Western reforms movement. These
organizations were involved in social reforms like uplifting women and abolishing Sati (The practice of
Widow immolation), Child marriage, and caste discrimination (Chattopadhyay, 1996). Arya Samaj,
founded by Swami Dayanand Saraswati in 1875, also aimed to reform Hindu society. He blamed the
Hindu religious text for the Hindu caste system, except the Vedas. Therefore, he focuses on the revival
of Vedic texts, which can give new life to Hindu society. Arya Samaj aimed to purify Hindu society by
removing inhuman practices in Hinduism, such as the caste system, child marriage, and the practice of
Sati. Along with social reforms, Arya Samaj started the Shuddi movement, which aimed to reconvert
Christians and Muslims, and it was known as Ghar Wapasi. That led to religious tension in India. Arya
Samaj did not involve only Ghar Wapasi (Homecoming) of converted Christians and Muslims but also
involved in cow protection. The Gaurakhsini Sabha (A cow protection society) was founded in 1882 by
Dayanand Saraswati. The cow has been considered a sacred animal to Hindus and has cultural
significance. However, it took a political turn in the late 19™ century and became a symbol of Hindu

revivalism and resistance to the influence of Christianity and Islam. Dayanand himself described cow

Vyas Muni, Dr. Beryl Anand Page | 927



‘EJ? The Academic Volume 2 | Issue 11 | November 2024

slaughter as a sin and urged followers to protect the cow. The activities of Gaurakshini Sabha
contributed to communal tensions. Sabha’s campaign against cow slaughter directly targeted Muslims.
In 1893, a communal riot resulted in the deaths of 100 people, which was the consequence of the cow

protection movement(Metcalf & Metcalf, 2006 Pp. 153-154 Jordens,1978).

The reformist movement was not confined solely to the Hindu community. In the late 19th century, Sir
Syed Ahmed Khan spearheaded the Aligarh Movement, which sought to advance modern education
among Muslims. To achieve this objective, he established the Muhammadan Anglo-Oriental College in
Aligarh in 1875, which later evolved into Aligarh Muslim University in 1920.This institution, was
primary, where he mixed scientific education with Islamic values. he was also involved in social
reforms, including the upliftment of women and the abolition of Purdah. However, the primary aim was
to promote modern education among Muslims, but it also contributed to Hindu-Muslim tensions in
several ways. Aligarh emphasized the separate educational and socio-political development for
Muslims, which fostered a sense of distinct community identity, different from the Hindu majority. Sir
Syed Ahmed Khan articulated that Hindus and Muslims were distinct nations, and the British supported
the movement. Therefore, it had close ties with the British colonial administration, and advocacy for
Muslim interests often caused tensions with the Indian National Congress (Metcalf & Metcalf,2006, pp.
160-161, Blackwell,2008). Further, the British exploited the differences between Hindus and Muslims
during colonial India on various occasions—British policies like the Bengal partition in 1905 and
Morley Minto reforms in 1909 further divided society (Keen,1998). At the beginning of the 20th
century, communal organizations like the Muslim League 1906 and Hindu Mahasabha 1915 took place
to represent the interests of their respective communities, which impacted the relations between both
communities (Dar, 2016; Bandyopadhyay, 2017). However, leaders Like Gandhi and Maulana Abul
Kalam Azad tried to unite Hindu Muslims during colonial India (Pant, 2010; Hameed, 2014). However,

their efforts were not sufficient to prevent Indian partition on religious lines in 1947.

Post Partition: Riots in India

After the partition, two nations came into existence: India and Pakistan. Indian leaders of independence,
mostly Congress leaders, did not prioritize any religion when it came to the formation of the state. On
the other hand, Pakistan established itself as a state, which was the result of the two-nation theory and,

therefore, a nation for Muslims.
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Hindus are the largest population, and the Muslim community is the second largest group. It was
expected that after the partition, the gap would be reduced between Hindus and Muslims, but conflict is

still very much visible between both communities.

Several prominent scholars have described how the partition of India inspired or contributed to the
ongoing conflict in the country. Ashish Nandy argues that partition has left a lasting culture of violence
that has continued to fuel communal tensions and conflict. Partition is responsible for the breakdown of
the trust between communities, which is still there among the people of both communities (Nandy,
1983). Christopher Jafferlot argues that the partition of India fuelled a sense of insecurity among the
Hindu community in India, and the Hindu nationalist group capitalized on this sense of insecurity after

the partition (Jafferlot, 1996).

However, no significant communal disturbances occurred until 1961, when the Jabalpur riots broke out.
Unlike any electoral competition, it was a conflict between a Hindu and a Muslim bidi manufacturer.
However, due to the influence of the A.B.V.P. student wing of Rashtriya Sewak Sangh on the media,
another interpretation of this riot came out in the Hindi newspaper was that A Muslim boy (the son of a
Muslim Bidi manufacturer) raped a Hindu Girl (the daughter of a Hindu bidi Manufacturer). From here,
riots broke out in eastern India -Rourkela, Jamshedpur, and Ranchi in 1964,1965 and 1967. Since then,
riots and conflicts between Hindus and Muslims have become tools to create differences between the

country's political leaders (Juliette Galonnier, 2013; Engineer,1992).

In 1989, a riot broke out between Hindus and Muslims in the Bhagalpur district of Bihar, and it
continued for two months (Gupta and Sharmal996). The Bhagalpur riots were one of the worst
communal riots since independence, and this riot is significant because police and district administration
were with communal forces. Two months before, there was tension between Hindus and Muslims on
Muharram and Bisheri Puja in the town. However, the government did not act because elections were
around the corner. The congress government in the state wanted to see cracking down too strongly on
communal tensions because it could risk alienating religious vote banks before the elections. People's
Union for Democratic Rights started its intervention in January 1990 when a fact-finding team
investigated the first phase of the riots. After a few months, a report named Bhagalpur Riots was

published (Peoples Union for Democratic Rights, 1996, pp.1-2).
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Another riot that is very important to examine is the Godhra Riots (2002)'. Godhra riots broke out in
2002 in Gujarat, which took the lives of thousands of people. It started with a train burning incident
when 59 Hindus were killed returning from Ayodhya. Bhartiya Janta party was in power in Gujarat, and
Narendra Modi was the chief minister. In response to the train burning incident, thousands of people
were killed in riots, mostly Muslims; there was the involvement of the Hindu Militant organization
Bajrang Dal after the riots. Due to communal riots, the B.J.P. continued winning elections under the
leadership of Modi in the state. Similarly, he adopted the same strategy during his election campaign in
2014 and 2019 as a prime minister candidate and managed to win both times. Under his prime
ministership strategy of communal polarisation, it has become a significant tool for political gain at the

national level (Jafferlot, 2024).

The politics of riots were not only facilitated by the Bhartiya Janta Party but also by the Indian National
Congress, which has been in power for decades both at the state and national levels.The Indian National
Congress, just after the partition, portrayed itself as the sole protector of communal harmony and
minority rights; however, congress leaders had been involved in the violence many times, but it has
ignored its involvement; for example, the congress leader was involved in the Assam Riots(1983) in
which thousands of Bengali Muslims were killed it was because Congress was looking its political base

among majority community in Assam (Pandey,1990).

After the partition, leaders of the Indian independence movement decided to keep India as a secular state
instead of a religious state like Pakistan. Anyone can be Indian regardless of their religion. Nevertheless,
just after a decade, tensions between Hindus and Muslims arise in the form of riots. Leaders from
different political parties exploited the social differences between Hindus and Muslims for their electoral

gain. That has become a barrier to community engagement between the communities.

Work of Non-Governmental Organisations: Community Engagement between Hindus and Muslims

Mob lynching refers to acts of violence carried out by large groups of people against an individual or
individuals without following due legal process. The mob takes the law into their own hands based on
perceived wrongdoing by the victims, even if the actions were not illegal. It involves offenses against
persons or property, both public and private, in the name of a punishment without adhering to any rules

of law (Deswal, 2020). When the Bhartiya Janta Party came into power in 2014, lynching cases

'See also RB Sreekumar (2021) Gujarat Behind the Curtain
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increased. To help people who have suffered due to lynchings, Karwan-e-Mohabbat, a civil society
organization named Karwan-e-Mohabbat, came into existence. Karwan-e-Mohabbat* (Caravan of Love)
is an N.G.O. founded by human rights activist Harsh Mander in 2017. The Caravan of Love, also
referred to as the Peace Yatra, is a nationwide civilian initiative aimed at combating mob lynching and
communal or religiously motivated violence. The primary objective of Karwan-e-Mohabbat is to
mitigate violence by fostering awareness through consciousness-raising efforts. Members associated
with the movement offer medical and legal assistance to families impacted by communal conflicts or
incidents of mob lynching (Kumar, 2018). In a 2019 interview, Harsh Mander explained that the Karwan
journey, which commenced in Nagaon, Assam, on September 4, 2017, and concluded in Porbandar on
October 2, 2017, was initiated in response to the growing incidents of intolerance and violence. These
cases primarily targeted Muslims, Christians, and Dalits and were perpetrated by Hindu mobs, often
incited by rumors of cow slaughter and child trafficking (Scroll, 2019). During the Karwan journey,
Harsh Mander observed that the police often fail to register lynching incidents as hate crimes, instead
categorizing them as violations of cow protection laws. He also noted that Muslim victims frequently
refrain from filing police complaints due to fears that, rather than addressing the lynching, authorities
might charge them with cattle transportation offenses. In response, the Karwan's mission is to support
families affected by hate and violence in four key ways. First, by seeking legal justice; second, by
providing psycho-social care to help families cope with trauma; third, by assisting them in obtaining
government compensation and addressing other needs such as education and healthcare; and finally, by

supporting them in rebuilding their livelihoods and meeting material needs (Mander, 2017).

Harsh Mander is also part of the "Insaniyat and Aman Citizen Council, " which promotes social
solidarity, tolerance, and inclusiveness. It has three main functions: First, it has a rapid action and
response team that goes to the spot where any information related to violence comes out and tries to do
that fact-finding. After that, it files a report to authorities and civil society. Secondly, the council will
organize some activities like film festivals, dialogues, and fairs to make people against communal hatred
and create common ground between people. Lastly, the idea of [.A.C.C. is to develop civic leadership in
every district and come together against hate and identity-based attacks (Rajsamand,2018). Karwan has
also included the three objectives of .A.C.C. (Mander,2017). Karwan Mohabbat is a group of writers,

journalists, photographers, social workers, students, and lawyers who have traveled through Jharkhand,

*See also Harsh Mander (2018) “Reconciliation: Karwan e Mohabbat’s Journey of Solidarity through a wounded
India”
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Rajasthan, Karnataka, Delhi, Western Uttar Pradesh, and Haryana. Karwan also made inquiries into the
lives of the surviving victims and met with families who had lost someone during their Karwan journey;
most of the affected families were from Dalits and Muslims (Salvi,2018). Aman Biradari is another
N.G.O. founded by Harsh Mander in 2008. It works for secular and just India by focusing on developing
local-level institutions that strengthen mutual bonds of tolerance. It includes youth and women from
diverse backgrounds and faiths to foster fraternity, respect, and peace between people of different
religions, castes, and language groups. They also provide livelihood support, legal support, and
constitutional knowledge. They use constitutional ideas to frame ideas of tolerance and consolidate

interpersonal relations (Aman Biradari Trust, 2018).

In his book "Justice before Reconciliation: Negotiation a New Normal in post-riot Mumbai and
Ahmedabad, " Dipankar Gupta compared the Mumbeai riots in 1992 and the Ahmedabad Riots in 2002.
Hindu mob destroyed the 400-year-old mosque Babri Masjid in the city of Ayodhya in the state of Uttar
Pradesh, which led to communal riots in many places in India, including Mumbai in 1992-93, which
witnessed a series of bomb blasts. There was not only a loss of life but also a loss of harmony between
Hindus and Muslims, and it also created a distrust of Muslims of the Police due to their involvement in
the riots, due to which mostly Muslims suffered (Nilesh, 2011). Following the 1992 Mumbai riots, the
Mohalla Committee was established by F.T. Khorakiwala, a Muslim businessman, with the assistance of
Nirmala Niketan, to help victims secure government compensation. The concept of the Mohalla
Committee soon spread to various parts of Mumbai, with committees being formed in 23 sensitive areas,
organized by local police stations. The police served as facilitators in the formation and functioning of
these committees (Thakkar, 2004). Committee members comprised a diverse range of individuals,
including businesspeople, shopkeepers, mill and factory workers, government employees, lawyers,
doctors, housewives, and social workers (Korde, 2004). The committee’s meetings were held at the local
police station, with the station officer presiding over the sessions. That would help victims to regain
their trust in the Police, which helped communal forces during riots. Mohalla's committees also helped
victims with water, electricity, and other civic needs. Sadly, the number of Hindus in meetings was very
low. However, when we compare these Mumbai riots with Gujarat, we get very little hope. Dipankar
Gupta argues that in Mumbai, many agencies within the government were sympathetic to the victims.
Khorakiwala and Julius Ribeiro set up the Mohalla committee supported by police officers like Satish
Sahani. The most significant achievement of the Mohall committee was to make interaction easier

between authorities and Muslims affected by riots.
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On the other hand, in the case of Gujarat, there was no administrative support to solve the communal
tensions between communities. State machinery was unhelpful to those who made claims on the
government for relief (Gupta,2011). Dipankar Gupta was hopeful that initiatives like the Mohalla
committee could resolve the tensions between the communities, which did just after the Mumbai riots to
some extent. However, he neglected some of the limitations of the Mohalla Committee. Partnership with
the Police is a fundamental principle of Mohalla committees. However, there have been many occasions
wherein Police find it challenging to treat citizens as equal partners. Also, there have been some police
officers, particularly those on the lower rank, backing committees for their self-interest by making
members of Mohalla committees their informers about communal tensions due to the lack of adequate
local leadership. After effectively working for years, it has also been politicized; people have joined the
Mohalla committee to increase their influence in the police administration instead of putting serious

effort into communal harmony (Thakker,2004).

Ashutosh Varshney argues that the structure of civic life in a multiethnic society is fundamentally linked
to the occurrence or prevention of ethnic violence.Varshney has made two arguments to explain these
links: interethnic and interethnic networks of civic engagement’ play very different roles in ethnic
conflict. Interethnic networks are agents of peace because they build bridges and manage tensions.
However, if communities are organized on interethnic lines and interconnections with other
communities are very weak, and then ethnic violence comes into existence (Varshney, 2001, pp. 362-
363). Varshney argues that because Calicut had trade associations that had Hindu, Muslim, and
Christian officeholders. If the president was from one community, the general secretary was from others,
and they were not politicized also. Politics around them did not influence officeholders in trade
associations in Calicut, but in the case of the Gujarat riots and Aligarh riots, trade associations failed to
establish a distance from politics; therefore, they did not act as a moderating force, and many members
of the association took communal stance or remained out of fear. Lastly, educational activities
differentiated Calicut from Aligarh. Calicut has film clubs, a famous theatre, and science societies.
Reading Room is a unique Kerala institution that fosters deep social engagement between readers from
different social and cultural backgrounds. Young people from most communities often gather weekly to
read newspapers and political books. These civic engagements help Calicut tackle communal tensions,

while in Aligarh's case, their role is not non-existent or political (Varhsney, 2001).

3See also Aamna Ahmad (2020) Enhancing civil participation in India.
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However, in May 2003, the Marad Massacre took place in Calicut, Kerala, which resulted in the death of
eight Hindus. Islamic extremists killed them. A judicial commission investigated the incident and
concluded that the Indian Union Muslim League (IUML) was directly involved in the massacre (Indian
Express,2006). This incident created a sense of distrust and insecurity among the locals (The
Hindu,2004). Another communal violence in Calicut took place in 2015 when a member of the Indian
Union Muslim League member murdered a member of the democratic youth federation of India. It took
a communal shape, and more than 80 Muslim houses were attacked by the communist party of
India(M)and raised slogans like 'Go to Pakistan' (Hindustan Times,2016). These kinds of incidents
weaken communities' trust in each other, which impacts community relations. It creates an environment
of suspicion, miscommunication, and unwillingness to collaborate on any issues. Restoring trust is

challenging.

These riots in Calicut have proved that Varshney's conclusion about Calicut raised some serious
questions: Why do these communal tensions emerge if intercommunity associations are historically
rooted and have been part of society, which was seen as significant factors that have promoted peaceful

relations between communities by Varshney?

Civil Society under Attack by the Governments

Civil society organizations encompass a wide range of entities, including community groups, charitable
organizations, non-governmental organizations (NGOs), labor unions, indigenous groups, faith-based
organizations, and professional associations.India, being a democratic country, allows civil society to
work for their interest. However, experts have recently claimed that Indian democratic metrics are

deteriorating due to the control of media and academics.

According to V-Dem Data sources, civil society participation was lower during 2011-2016 than in the

previous decade.
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Not only has participation in civil society decreased, but there has also been increased use of the
Unlawful Activities Prevention Act*(amended in 2020) to restrict foreign funding for N.G.O.s. Sedition
cases against people who worked in civil society are on the rise. Increases in sedition cases were more

than 28% from 2014 to 2020 compared to the last decade (Updhyay & Adhikari, 2021).

On many occasions, Indian Prime Minister Modi proclaimed India a mother of democracy, but his
government was suspicious of N.G.O.s and civil society actors. On June 25, 2022, human rights activist
Teesta Setalvad was arrested in the case of misleading the Supreme Court regarding the Godhra riots.
Even two police officers are in prison due to their stand on the riots, which is not in favor of the state.
Civil society has been targeted systematically as well. The Foreign Contributions Regulation Act (2010)
(F.C.R.A.), the Prevention of Money Laundering Act (P.M.L.A.), and other measures such as the
Unlawful Activities Prevention Act (U.A.P.A.) deployed by the government to fulfill their majoritarian

*See also M.P Singh (2022) Unlawful Activities(Prevention)Act,1967
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agenda (Amnesty International, 2023). In the case of F.C.R.A., Indian N.G.O.s need F.C.R.A. clearance
to use foreign funds for developmental work. Firstly, the F.C.R.A. was amended by Congress in 2010. It
gave certain powers to the state to deal with N.G.O.s, and N.G.O.s needed to renew their licenses every
five years. Bhartiya Janata Parry used this law to cancel the registration of many N.G.O.s. After the
2010 Amendment, from 2011 to 2014, under Congress rule, 3987 NGO registrations were canceled,
while during B.J.P., from 2015 to 2022, more than 16 thousand N.G.O. registrations were canceled
(Mukherji, 2022; Amnesty International, 2023).

Another amendment regarding F.C.R.A. came in 2020, which damaged N.G.O.s more than the previous
amendment. It was passed without parliamentary discussion or deliberations. After this amendment, all
N.G.O.s must operate through the State Bank of India branch at Parliament Street in New Delhi for
foreign funding. It will enable the state to track foreign funding organizations. Even N.G.O.s who were
working in India were not spared. Finance Minister Nirmala Sitharaman announced in the 2020 budget
that the tax-free nature of domestic donations would be reviewed every five years. These changes
impacted those N.G.O.s working for Minority rights. For example, The Commonwealth Human Rights
Initiative was suspended for some time, and its license was canceled after some time. Other Human
rights-oriented organizations like .N.S.A.F. and Peoples Watch denied F.C.R.A. approval (Mukherji,
2022).

Prevention of the Money Laundering Act (2002) has been used as a tool against leaders and politicians
working in civil society. The Enforcement Directorate (E.D.) has been used to attack N.G.O.s like
Amnesty International and the Centre for Equity Studies that worked for minority rights. Authorities
have used P.M.L.A. to attack and harass human rights activist and N.G.O.s, seizing their properties.
Antiterrorism Laws like U.A.P.A. have been misused against several student activists who organized
protests against the Citizenship Amendment Act (2019). The government accused the student of
involvement in the Delhi riots in February 2020, which took the lives of 53 people, mostly Muslims.
Many human rights activists were arrested under these provisions, but the Police closed many of the
cases due to the lack of evidence, and the remaining cases are still pending. The delay in filing charges
shows that the government is using these laws against those critical to them (Amnesty International,

2023).

These three laws have become a tool to damage the space for civil society and human rights activists.

The FCRA, PMLA, and U.A.P.A targeted many civil society organizations involved in promoting
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communal harmony between Hindus-Muslims. Mostly Hindu and Christian NGOs have been approved,
while mostly Muslim NGOs’ approval has been rejected, which indicates discrimination against the
Muslim community. These laws have been used against Muslims and have led to a sense of alienation
among the Muslim community. NGO and community have a significant role in providing services and in
the facilitation of interfaith dialogue, but due to these laws which shutdowns of NGOs have affected
social cohesion. Therefore, there needs to be reform in these laws so that social cohesion can be

promoted.

Several states have passed freedom of religion acts or anti-conversion laws that include controversial
marriage provisions, which are also referred to as "Love Jihad"’ Laws. Commentators like Rahul
Machaiah describe the term as the conversion of a Hindu woman to Islam after she marries a Muslim

man. Therefore, Hindu woman needs to be protected from the danger of conversions (Machaiah,2020).

Government official of Uttar Pradesh claims that the law will help prevent fraudulent religious
conversion and protect young women from love Jihad (Shrivastava,2021). But Critic like Eric Bellman
argues that these laws target Muslims and interfaith couples, and there are many examples where
militant activists and authorities have harassed interfaith couples (Bellman,2020). Even critic like Roli
Shrivastava claims that these laws have impacted women's rights; therefore, these laws treat women in a
"Paternalistic way," which means women need protection at the cost of their right to make rational
decisions about changing faith or choosing a partner (Shrivastava,2021; Goitom,2021). States like Uttar
Pradesh, Himachal Pradesh, Uttarakhand, and Madhya Pradesh have enacted anti-conversion laws that
prevent conversions only for marriage. Gujarat, Haryana, and Assam have also passed these laws. BJP-
ruled state Uttarakhand enacted the Freedom of Religion Act 2018 and claimed it would deal with
conversion only to facilitate the marriage process. In Uttarakhand, four people were booked in the case
of violating the law. So, it's already being used. In Uttar Pradesh, under this, 35 were arrested, and
women and minorities have been harassed due to this law. In Uttar Pradesh, Police are stopping
consenting adults not to do interfaith marriages. In Madhya Pradesh also, Muslims who were accused of
putting pressure to convert to Islam were arrested under this law. Allahabad High Court overturned that
religious conversion for the sake of marriage was unacceptable, which was justified by the UP
government. Even one advocate named S.F.A. Naqvi challenged the constitutional validity of the anti-

conversion bill. He argued that the central government had already adopted legislation on interfaith

>See also Andrea Malji and Syed Tahseen Raza(2021) the securitization of Love Jihad
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marriages, namely the Special Marriage Act 1954; therefore, creating and implementing this law at the
state level makes no sense (Hindustan Times,2020). The high court advised the Police not to take

coercive action against the accused.

The Special Marriage Act of 1954 offers a legal framework for marriage that is applicable to individuals
irrespective of their religion, allowing interfaith couples to marry under its provisions. In 2021, a
petition was filed by advocate Vishal Thakre, along with the NGO 'Citizens for Justice and Peace,' led
by Teesta Setalvad, challenging the constitutional validity of the Uttarakhand Freedom of Religion Act
2018 and the Uttar Pradesh Unlawful Religious Conversion Ordinance 2020 (The Wire, 2021).The
advocate argues that authorities are lifting people in the middle of wedding ceremonies due to the
oppressive nature of these laws. However, the court initially asked the petitioner to approach the high
court of Allahabad. Later, the chief Justice agreed to hear the petitions and issued notice on positions to
the state government. However, the court refused to put any stay on these laws by saying that if you ask
for relief, we cannot entertain it under Article 32 of the Indian constitution (Goitom,2021). Since these
laws have been passed, there have been no changes. These laws have increased the tension between
Hindus and Muslims. These laws are perceived as targeting Muslim communities; therefore, these laws
have been made to restrict religious freedom, particularly foreign religions like Islam and Christianity.
Anti-conversion laws sometimes scrutinize and criminalize interfaith marriages, particularly between A
Hindu girl and a Muslim boy. The Hindu nationalist organizations have promoted a narrative that
Muslim men convert Hindu women after marriage; however, Hindu nationalist organizations, through
the ‘Love Jihad ’narrative, try to consolidate Hindu votes. Therefore, anti-conversion laws have created

an environment of suspicion and hostility in Hindu-Muslim relations.

Conclusion

As we have seen in the first section of the paper, initially, community engagement activities were
promoted by political organizations on the issues of development and education, and some of them came
up with the problem of bringing Hindus and Muslims together. At the beginning of the 20™ century, two
incidents created animosities against each other. Firstly, the Bengal Partition (1905) came up with the
idea of separating Bengal on religious lines, which created a line where reunification happened, which
was perceived to be a victory for the Hindus. Muslim leaders approach the British demanding separate
electorates (1909). These two incidents led to hostilities between communities, but it does not mean

there was no community engagement during colonial India. The Servant of India Society worked to

Vyas Muni, Dr. Beryl Anand Page | 938



‘EJ? The Academic Volume 2 | Issue 11 | November 2024

provide relief, and they did so without any bias for religion, caste, or class. Some of the political leaders,
particularly the Muslim League and Hindu Mahasabha, found partition to be a solution to avoid
communal tensions. Leaders believed that things would get better between communities after partition,
but instead of that, partition became a reason for communities not to trust each other. But that was for a
short period, and the first riots occurred in 1961 after several riots. Various reasons, namely social,
economic, political, and cultural, have led to the riots. Riots have caused the death of thousands of

people from both sides.

The government has appointed commissions to investigate riots many times. In most of the
investigations, the complicity of the Police or the bureaucracy or in riots and a biased attitude towards
the Muslims. That has caused Muslims to distrust authority. The government never tried to reduce the
gap between communities; instead, they have made riots a tool to gain in electorate politics. Civil
society has taken many initiatives to reduce the gap between Muslims and authorities. Mohalla
committee was such an initiative after the Mumbai riots of 1992-93 that revived the trust of Muslims in
authority by creating a space where Muslims and Police interacted, which brought normalcy between

both (Gupta,2011).

In the case of Kerela, the public library and film studio became a place where people from different
communities interacted, which helped them to know each other. Other parts of India, especially the
Hindi heartland, have been unable to provide such spaces (Varshney,2001). However, these initiatives
still have loopholes in reducing the gap between communities, so they cannot be part of riots. Despite
the tensions between the Muslims and the Indian State, there are civil society initiatives by the people on
the ground that continue to flourish. However, most organizations focus on bringing about Justice for
the affected. Karwan-e-Mohabbat is the first of its kind and aims to build trust between communities by
meeting with the victims of communal lynchings and paying tribute to the lost lives. Aman Biradri is
another initiative that works for secular and just India by building local-level institutions to strengthen

the mutual bond of tolerance.

These are the few successful examples of community engagement by civil society groups that has
strengthened the relations between Hindus and Muslims. However, the role of community engagement
or civil society has been under attack by regimes. It has come with many restrictions, such as amending
laws like U.A.P.A., F.C.R.A., and P.M.L.A., which have become tools to restrict N.G.O.s and leaders

involved in human rights activities.

Vyas Muni, Dr. Beryl Anand Page | 939



63@ The Academic Volume 2 | Issue 11 | November 2024

References:

‘1989 Bhagalpur Riots: Inquiry Report Blames Congress, Police'. n.d. India Today. Accessed March 12

2024. https://www.indiatoday.in/india/story/1989-bhagalpur-riots-inquiry-report-blames-congress-
police-287082-2015-08-07.

Berkley Center for Religion, Peace and World. n.d." British Rule and Hindu-Muslim Riots in India: A

Reassessment'. Accessed March 27 2024. https://berkleycenter.georgetown.edu/responses/british-

rule-and-hindu-muslim-riots-in-india-a-reassessment.

'Allahabad High Court Stays Man's Arrest under "Love Jihad" Law | Latest News India - Hindustan

Times'. n.d. Accessed March 15 2024. https://www.hindustantimes.com/india-news/allahabad-

high-court-stays-man-s-arrest-under-love-jihad-law/story-N7TXIEJ3 YLK Qev8BfFi85M.html.

‘Aman Birdari Trust’. n.d. Grassroots Justice Network. Accessed April 26 2024.

https://grassrootsjusticenetwork.org/connect/organization/aman-birdari-trust/.

Bapu, Prabhu. 2013. Hindu Mahasabha in Colonial North India, 1915-1930: Constructing Nation and
History. Routledge.

Barnes, Catherine. n.d. ""Weaving the Web: Civil Society Roles in Working with Conflict and Building
Peace" in van Tongeren et al, Eds. People Building Peace II: Successful Stories of Civil Society.
Boulder and London: Lynne Rienner, 2005 | Catherine Barnes - Academia.Edu'. Accessed April 27
2024.

https://www.academia.edu/5557337/ Weaving_the Web_Civil _Society Roles_in_Working_ with

_Conflict_and_Building_ Peace_in_van_Tongeren_et_al Eds_People Building Peace II Success

ful Stories of Civil Society Boulder and London Lynne Rienner 2005.

'Bhagalpur Riots Revisited : A Quarter Century of Deception and Injustice | Communist Party of India
(Marxist-Leninist) Liberation'. n.d. Accessed March 12 2024.

https://cpiml.net/liberation/2015/09/bhagalpur-riots-revisited-quarter-century-deception-and-

Bolitho, Hector. 1954.  Jinnah, Creator  of  Pakistan. London, J. Murray.
http://archive.org/details/jinnahcreatorofp0000boli.

'BOOK REVIEW: JUSTICE BEFORE RECONCILIATION: NEGOTIATING A "NEW NORMAL" IN
POST-RIOT MUMBAI AND AHMEDABAD: ILN.S.A.F.. n.d. Accessed March 13 2024.
http://www.insafbulletin.net/archives/1427.

Vyas Muni, Dr. Beryl Anand Page | 940



‘EJ? The Academic Volume 2 | Issue 11 | November 2024

'Book Review: The Construction Of Communalism In Colonial North India By Gyanendra Pandey |
Feminism in India'. n.d. Accessed March 9 2024. https://feminisminindia.com/2023/05/12/book-

review-communalism-in-colonial-north-india-gyanendra-pandey/.

Bose, Sugata. 1991. 'A Doubtful Inheritance: The Partition of Bengal in 1947'. In The Political
Inheritance of Pakistan, edited by D. A. Low, 130-43. London: Palgrave Macmillan UK.
https://doi.org/10.1007/978-1-349-11556-3_6.

Bose, Sugata, and Ayesha Jalal. n.d." Modern South Asia: History, Culture, Political Economy - 5th
Edition -'. Accessed April 24 2024. https:// www.routledge.com/Modern-South-Asia-History-
Culture-Political-Economy/Bose-Jalal/p/book/9781032124186.

Brass, Paul R. 2003. The Production of Hindu-Muslim Violence in Contemporary India. University of
Washington Press. https://www.jstor.org/stable/j.ctvewnSmp.

C. Gopalan Nair. 1923. Moplah Rebellion, 1921. http://archive.org/details/MoplahRebellion1921.

'CC May 2000'". n.d. Accessed April 12 2024. https://www.sabrang.com/cc/comold/may00/punish.htm.

Chakravarty, Ipsita. 2015. 'The Forgotten Riot: How Bhagalpur 1989 Left a Memory Trace in Bihar
Politics'. Text. Scroll. In. https://scroll.in. August 12 2015. http://scroll.in/article/747650/the-

forgotten-riot-how-bhagalpur-1989-left-a-memory-trace-in-bihar-politics.
Chandra, Bipan, Mridula Mukherjee, Aditya Mukherjee, K. N. Panikkar, and Sucheta Mahajan. 1989.
India's Struggle for Independence, 1857-1947. Penguin Books.

Johnson Matthew, Garnett Mark, Walker David, 2017 'Conservatism and Ideology.” Taylor and Francis.

Davis H Richard, 2012 'Culture and Belonging in Divided Societies’ University of Pennsylvania Press

Deswal, Vageshwari. n.d." Mob Lynching- A Desecration of the "Rule of Law"'. The Times of India.
Accessed April 24 2024. https://timesofindia.indiatimes.com/blogs/legally-speaking/mob-

lynching-a-desecration-of-the-rule-of-law/?source=app&frmapp=ves.

Dhanagare, D. N. 1977. 'Agrarian Conflict, Religion and Politics: The Moplah Rebellions in Malabar in
the Nineteenth and Early Twentieth Centuries'. Past & Present, no. 74: 112—-41.

Donald L, Horowitz. n.d. 'The Deadly Ethnic Riot : Free Download, Borrow, and Streaming : Internet
Archive'. Accessed April 25 2024. https://archive.org/details/deadlyethnicriotO0horo/page/244.
Dutt, Sagarika. 1998. 'Identities and the Indian State: An Overview'. Third World Quarterly 19 (3): 411—

34.

Engineer, Asghar Ali. 1995. 'Bhagalpur Riot Inquiry Commission Report'. Economic and Political
Weekly 30 (28): 1729-31.

. 2003. The Gujarat Carnage. Orient Blackswan.

Vyas Muni, Dr. Beryl Anand Page | 941



63@ The Academic Volume 2 | Issue 11 | November 2024
'Establishment of All India Muslim League'. 2003. Story Of Pakistan (blog). June 1 2003.

https://storyofpakistan.com/establishment-of-all-india-muslim-league/.

'Explained: What the Nanavati Panel Found on 2002 Gujarat Riots | Explained News - The Indian
Express'. n.d. Accessed March 12 2024. https://indianexpress.com/article/explained/2002-gujarat-

riots-what-nanavati-panel-found-6162553/.

Ghosh, Sankar, and Orient Longman. n.d.' India: The Disinherited State. A Study of West Bengal By
Sankar Ghosh. Orient Longman, Bombay. 1971 XVIII, 323p. Rs 30 - Subrata Mukhirjee, 1971°.
Accessed April 24 2024.
https://journals.sagepub.com/doi/10.1177/097492847102700337?icid=int.sj-abstract.similar-

articles.8.
Goitom, Hanibal. 2021. 'F.A.L.Q.s: The Controversy Over Marriage and Anti-Conversion Laws in India
| In Custodia Legis'. Webpage. The Library of Congress. March 25 2021.

https://blogs.loc.gov/law/2021/03/falgs-the-controversy-over-marriage-and-anti-conversion-laws-

Gupta, C., and M. Sharma. 1996. 'Communal Constructions: Media Reality vs Real Reality'. Race
&amp; Class 38 (1): 1-20.

Gupta, Dipankar. n.d." Justice before Reconciliation | Negotiating a "New Normal" in Post-Rio".
Accessed April 24 2024.
https://www.taylorfrancis.com/books/mono/10.4324/9780203085257/justice-reconciliation-

dipankar-gupta.

Gupta, Ishan. n.d. ‘Mob Violence And Vigilantism In India on J.S.T.O.R.”. Accessed March 14 2024.
https://www.jstor.org/stable/48566204.

Hamdani, Yasser Latif. 2020. 'Jinnah Didn't Join the Muslim League Right Away. He Had One

Condition'. ThePrint. July 1 2020. https://theprint.in/pageturner/excerpt/jinnah-didnt-join-the-

muslim-league-right-away-he-had-one-condition/451615/.
Hardgrave, Robert L. 1977. 'The Mappilla Rebellion, 1921: Peasant Revolt in Malabar'. Modern Asian
Studies 11 (1): 57-99.

Hasan, Meraj. 2021. 'How the Muslim League Won Separate Electorates from the British', December.

Hasan, Mushirul. 2013. Faith and Freedom: Gandhi in History. Niyogi Books.

Horowitz, Donald L. 2001. The Deadly Ethnic Riot. Berkeley: University of California Press.
http://archive.org/details/deadlyethnicriotOOhoro.

Vyas Muni, Dr. Beryl Anand Page | 942



63@ The Academic Volume 2 | Issue 11 | November 2024

'How Hindu Mobs Used Rape As a Weapon Against Women Such as Bilkis Bano During the Gujarat
Riots | The Caravan'. n.d. Accessed March 15 2024. https://caravanmagazine.in/vantage/rape-
2002-gujarat-bilkis-bano.

'Https://Theprint.in/India/about-35-Arrests-Dozen-Firs-in-First-Month-of-Uttar-Pradeshs-Unlawful-
Conversion-Law/574306/'. n.d. Accessed March 15 2024. https://theprint.in/india/about-35-arrests-

dozen-firs-in-first-month-of-uttar-pradeshs-unlawful-conversion-law/574306/.

'Indian State Tries to Stop Marriages That Hindu Nationalists Say Are Part of "Love Jihad" Conspiracy -
W.SJ.". n.d. Accessed March 15 2024. https://www.ws].com/articles/indian-state-law-curbs-
interfaith-marriages-11606327522.

'India’s  Civil  Society Is under  Attack’. nd. Accessed March 14  2024.

https://www.economist.com/asia/2024/02/21/indias-civil-society-is-under-attack.

Jafferlot, Christophe. n.d.-a. ‘Gujarat Under Modi | Hurst Publishers’. H.U.R.S.T. Accessed April 26

2024. https://www.hurstpublishers.com/book/gujarat-under-modi/.

——— n.d.-b. ‘Hindu Nationalism | Princeton University Press’. Accessed April 26 2024.
https://press.princeton.edu/books/paperback/9780691130989/hindu-nationalism.

Jaffrelot, Christophe. 1998. The Hindu Nationalist Movement in India. Columbia University Press.

. 2007. Hindu Nationalism: A Reader. Princeton University Press.

. 2012. ‘Gujarat 2002: What Justice for the Victims? The Supreme Court, the S.I.T., the Police
and the State Judiciary’. Economic and Political Weekly 47 (8): 77-89.

Jalal, Ayesha. 1994. The Sole Spokesman: Jinnah, the Muslim League and the Demand for Pakistan.

Cambridge University Press.

Johnson, Gordon. 1973. ‘Partition, Agitation and Congress: Bengal 1904 to 1908°. Modern Asian
Studies 7 (3): 533-88.

Kulke, Hermann, and Dietmar Rothermund. n.d. ‘A History of India | | Taylor & Fran’. Accessed April
26  2024.  https://www.taylorfrancis.com/books/mono/10.4324/9780203391266/history-india-

dietmar-rothermund-hermann-kulke.

Kumar, Akanksha. 2018. ‘Audio I Karwan e Mohabbat’s Bid to Help Survivors of Lynching’. TheQuint.

27 August 2018. https://www.thequint.com/podcast/audio-karwan-e-mohabbat-bid-help-survivors-

of-lynching-legal-aid.

Lederach, John Paul. 1997. Building Peace: Sustainable Reconciliation in Divided Societies.
Washington, D.C.: United States Institute of Peace Press.

http://archive.org/details/buildingpeacesus0000lede.

Vyas Muni, Dr. Beryl Anand Page | 943



63@ The Academic Volume 2 | Issue 11 | November 2024
““Love Jihad” and the Crafting of a Bigoted Law in India — The Diplomat’. n.d. Accessed March 15
2024. https://thediplomat.com/2020/12/love-jihad-and-the-crafting-of-a-bigoted-law-in-india/.

Ludden, David. 2002. India and South Asia: A Short History. Oneworld.

Mahotsav, Amrit. n.d. ‘Servants of India Society’. Azadi Ka Amrit Mahotsav, Ministry of Culture,
Government of India. Accessed April 11 2024. https://amritmahotsav.nic.in/district-reopsitory-
detail.htm?7081.

Mander, Harsh. n.d. ‘The “Karwan-E-Mohabbat” Must Continue Its Journey’. The Wire. Accessed

March 13 2024. https://thewire.in/caste/karwan-e-mohabbat-must-continue-journey.

maniyar, zahid. 2022. ‘Seeking to Destroy India’s Civil Society’. C.J.P. July 27 2022.

https://cjp.org.in/seeking-to-destroy-indias-civil-society/.
McLeod, John. 2002. The History of India. Greenwood Press.
Minault, Gail. 1982. The Khilafat Movement: Religious Symbolism and Political Mobilization in India.

Columbia University Press.

‘Mohalla  Committees | Solapur Rural Police’. n.d. Accessed April 12 2024.
https://solapurpolice.gov.in/Mohalla-Committees.

Nahar, Shamsun. 1966. ‘Some Aspects of the Hindu-Muslim Relationship in India, 1876-1892.°
https://doi.org/10.25501/SOAS.00029148.

Nanda, Bal Ram. 2015. Gokhale: The Indian Moderates and the British Raj: 1379. Princeton University

Press.

Nandy, Ashish. n.d. ‘1983; Preface; The Intimate Enemy: Loss and Recovery of the Self Under
Colonialism; Delhi; O.U.P.; Ix-Xx — Centre for the Study of Culture and Society’. Accessed April
24 2024. https://www.cscsarchive.org/dataarchive/otherfiles/TA001150.

Narain, V. A. 1968. ‘The British Indian Association and Education’. Proceedings of the Indian History
Congress 30: 330-33.

National Archives of India. n.d. ‘Actions Taken to Deal with the Leaders of the Passive Resistance
(Satyagraha), Rowlatt Bill.Poll.-May-455-472-Part A (Page 1-3)’. INDIAN CULTURE. Accessed

April 16 2024. http://indianculture.gov.in/archives/actions-taken-deal-leaders-passive-resistance-

satyagraha-rowlatt-billpoll-may-455-472-part.

‘N.G.O.s Demand Implementation of Srikrishna Report | Mumbai News - Times of India’. n.d. Accessed

April 12 2024. https://timesofindia.indiatimes.com/city/mumbai/ngos-demand-implementation-of-

srikrishna-report/articleshow/379564490.cms.

Vyas Muni, Dr. Beryl Anand Page | 944



63@ The Academic Volume 2 | Issue 11 | November 2024

Nilesh, Preeta. 2011. ‘Negotiating Communal Harmony in Mumbai: Women in Mohalla Committees’.
Asian Politics & Policy 3 (4): 611-25. https://doi.org/10.1111/1.1943-0787.2011.01295 x.

‘Orient BlackSwan’. n.d. Accessed April 24 2024.
https://www.orientblackswan.com/details?id=9788178242651.

Paffenholz, Thania. n.d. ‘Civil Society and Peace Negotiations: Beyond the Inclusion—Exclusion
Dichotomy - Paffenholz - 2014 - Negotiation Journal - Wiley Online Library’. Accessed April 27
2024. https://onlinelibrary.wiley.com/doi/abs/10.1111/nejo.12046.

Paul, Debosmita. 2015. “Through the Looking Glass”: An Analysis of the Swadeshi Movement through
the “Indigenous” “Thakurmar Jhuli’. Indian Literature 59 (6 (290)): 153-67.

Peter Hardy. 2009. The Muslims of British India.
http://archive.org/details/PeterHardyTheMuslimsO{fBritishIndia.

Powers, Janet M. n.d. ‘RESTORING HARMONY TO GUJARAT: PEACE BUILDING AFTER THE
2002 RIOTS o’. Accessed March 13 2024. https://www.jstor.org/stable/45194481.

PTIL 2020. ‘About 35 Arrests, Dozen F.I.R.s in First Month of Uttar Pradesh’s Unlawful Conversion
Law’. ThePrint. December 26 2020. https://theprint.in/india/about-35-arrests-dozen-firs-in-first-

month-of-uttar-pradeshs-unlawful-conversion-law/574306/.

Punwani, Jyoti. 2017. “When Even Memory of a Riot Dies’. Economic and Political Weekly 52 (48):
41-45.

Raja, Shahid H. 2023. ‘The Partition of Bengal: Causes & Consequences’. Medium (blog). January 26

2023. https://shahidhraja.medium.com/the-partition-of-bengal-causes-consequences-
9dd410fc87c9.
. 2024. ‘Partition of Bengal: Significance in Pakistan Movement’. Medium (blog). April 2 2024.

https://shahidhraja.medium.com/partition-of-bengal-significance-in-pakistan-movement-
e2b2e8del718.
Ramakrishna, V., and K.H.S.S. Sundar. 1990. ‘Reassessing the Madras Native Association (1852-67):

Some Formulations’. Proceedings of the Indian History Congress 51: 412—19.

Rashtriya Swayamsewak Sangh. 2000. 2nd rev. ed. New Delhi: Radha Krishna.

Ray, Anil Baran. 1977. ‘Communal Attitudes to British Policy: The Case of the Partition of Bengal
1905°. Social Scientist 6 (5): 34—46. https://doi.org/10.2307/3520087.

‘Relief And Rabhbilitation After Riots Programme - Saath Charitable Trust Ahmedabad’. n.d. Accessed

April 12 2024. https://saath.org/past-projects/relief-and-rahbilitation-after-riots/.

Vyas Muni, Dr. Beryl Anand Page | 945



63@ The Academic Volume 2 | Issue 11 | November 2024

‘Rise in Lynching and Attacks on Muslims by Gau Rakshaks after Modi Govt Came to Power: Report’.
n.d. India Today. Accessed March 14 2024. https://www.indiatoday.in/india/delhi/story/muslims-

attacked-gau-rakshaks-modi-government-lynching-in-india-1021661-2017-06-30.

Roberts, W.H.,1923 n.d. ‘Review of the Gandhi Movement in India | Political Science Quarterly |
Oxford Academic’. Accessed April 10 2024. https://academic.oup.com/psq/article-
abstract/38/2/227/7256699?redirectedFrom=fulltext&login=true.

Sarkar, Sumit. 2011. SWADESHI MOVEMENT IN BENGAL 1903-1908. Second edition. Ranikhet:

Bangalore: Permanent Black.
‘S.C. Issues Notices to Uttar Pradesh, Uttarakhand Govts on “Love Jihad” Laws’. n.d. Accessed March

15 2024. https://thewire.in/law/sc-issues-notices-to-uttar-pradesh-uttarakhand-govts-on-love-jihad-

laws.

Seal, Anil.,2009 n.d. ‘The Emergence of Indian Nationalism’. Accessed April 26 2024.
https://www.cambridge.org/core/books/emergence-of-indian-
nationalism/1516BD56D072E15DCF72186B7CF50BEE.

Shrivastava, Rahul Mukherji & Aditya. 2024. ‘Civil Society under Siege, in India’. The Hindu, January

4 2024, sec. Lead. https://www.thehindu.com/opinion/lead/civil-society-under-siege-in-

india/article67706998.ece.

Singh, Jaswant. 2009. Jinnah: India, Partition, Independence. Rupa & Company.
Singh, Nishant. n.d. ‘Communalism in Modern India’. Accessed March 12 2024.

https://www.academia.edu/33343454/Communalism in Modern India.

Smidt, Corwin. 2003. Religion as Social Capital: Producing the Common Good. Religion as Social
Capital: Producing the Common Good.

Spear, Percival. 1972. India: A Modern History. University of Michigan Press.

Sumasdailyjournal. 2018. ‘Sumas Daily Journal: All India Women’s Conference (A.LLW.C.), Aluva’.
Sumas Daily Journal (blog). January 1 2018.

https://sumaspositivethinking.blogspot.com/2018/01/all-india-womens-conference-aiwc-

aluva.html.

Talbot, Ian. 2019. ‘Legacies of the Partition for India and Pakistan’. Politeja, no. 59: 7-25.

Taylor, David. 2011. ‘Hindu-Muslim Relations in British India: A Study of Controversy, Conflict, and
Communal Movements in Northern India 1923—-1928. By G. R. Thursby. (Studies in the History of
Religions (Supplements to Numen) No. 35.) Pp. Xii, 194. Leiden, E. J. Brill, 1975.” Journal of the

Vyas Muni, Dr. Beryl Anand Page | 946



63@ The Academic Volume 2 | Issue 11 | November 2024

Royal  Asiatic  Society of Great Britain & Ireland 110 (April):  188-89.
https://doi.org/10.1017/S0035869X00134781.

Thakkar, Usha. 2004. ‘Mohalla Committees of Mumbai: Candles in Ominous Darkness’. Economic and
Political Weekly 39 (6): 580-86.

‘The Hindu: Kerala News: Marad Case: Kummanam Refutes Antony’s Statement’. 2004. June 22

2004.
https://web.archive.org/web/20040622034248/http://www.hindu.com/2004/04/25/stories/2004042
507860400.htm.

‘THE STATESMAN..... 2016. March 4 2016.

https://web.archive.org/web/20160304093504/http://www.quaid.gov.pk/politician13.htm.
The Times of India. 2018. ‘Activists Launch Campaign to Control “Hate Violence’’, January 7 2018.

https://timesofindia.indiatimes.com/city/jaipur/activists-launch-campaign-to-control-hate-

violence/articleshow/62397733.cms.
_ n.d. ‘Communalism in India’. Accessed March 12 2024.

https://timesofindia.indiatimes.com/readersblog/know-your-rights/communalism-in-india-37421/.

Upadhayay, Neha Bhardwaj, and Tamanna Adhikari. n.d. ‘Civil Society Is Being Suppressed in India —
Freedom Gazette’. Accessed March 14 2024. https://freedomgazette.in/2021/11/data-shows-civil-

society-is-being-suppressed-in-india/.

Upadhyay, Surya Prakash, and Rowena Robinson. 2012. ‘Revisiting Communalism and
Fundamentalism in India’. Economic and Political Weekly 47 (36): 35-57.
Varshney, Ashutosh. 2002. Ethnic Conflict and Civic Life: Hindus and Muslims in India. Yale

University Press. https://www.jstor.org/stable/j.cttlnqShn.

Vatakkayil, Jyotirmani, and Jyothirmani Vatakkayil. 2006. ‘The Servants of India Society in Modern
Kerala History’. Proceedings of the Indian History Congress 67: 464—69.
Veer Savarkar. 2021. mopla. http://archive.org/details/mopla-book 202110.

‘Violence Leaves North Kerala Bloody as Political Equations Change’. 2016. Hindustan Times.
September 11 2016. https://www.hindustantimes.com/india-news/violence-leaves-north-kerala-

bloody-as-political-equations-change/story-PmvnXLtkX97ST57NJX8a2H.html.

‘Votes and Violence’. n.d. Accessed April 24 2024. https://www.cambridge.org/core/books/votes-and-
violence/DED9BA09D07210B27297837295115753.

Vyas Muni, Dr. Beryl Anand Page | 947



63@ The Academic Volume 2 | Issue 11 | November 2024

‘What Is Community Engagement?’ n.d. Department of Agricultural Economics, Sociology, and

Education. Accessed April 13 2024. https://aese.psu.edu/research/centers/cecd/engagement-

toolbox/engagement/what-is-community-engagement.
‘What KB Hedgewar Whom Pranab Mukherjee Called “a Great Son of Mother India” Said about
Muslims’. n.d. Accessed April 19 2024. https://scroll.in/article/881894/a-great-son-of-mother-

india-heres-what-rss-founder-kb-hedgewar-said-about-muslims.

‘Why India Must Recall 1961 Madhya Pradesh Communal Violence Today’. 2023. NewsClick.

November 17 2023. https:// www.newsclick.in/why-india-must-recall-1961-madhva-pradesh-

communal-violence-today.

‘Why Is Community Engagement Important?” 2021. Granicus. June 20 2021.
https://granicus.com/blog/why-is-community-engagement-important/.

Wilkinson, Steve. n.d. 2005 | Economic and Political Weekly’. Accessed April 24 2024.

https://www.epw.in/author/steven-i-wilkinson.

Wolpert, Stanley A. 1962. Tilak and Gokhale: Revolution and Reform in the Making of Modern India.

University of California Press.

Woodruff, Clinton Rogers. 1910. ‘Municipal Review, 1908-1909°. American Journal of Sociology 15
(4): 502-35.

Wright, Denis. 1989. ‘Sir Sayyid Ahmad Khan and the Indian National Congress’. Australian Journal of
Politics & History 35 (3): 364-73. https://doi.org/10.1111/j.1467-8497.1989.tb01297 ..

Wright, Theodore P. 1997. ‘A New Demand for Muslim Reservations in India’. Asian Survey 37 (9):
852-58. https://doi.org/10.2307/2645702.

‘Www.1947partitionarchive.Org |’. n.d. Accessed April 24 2024. https://in.1947partitionarchive.org/.

N.d.-a. Accessed April 26 2024.

https://eprints.soas.ac.uk/view/people/Nahar=3 AShamsun=3A=3A.html.

Chatterji, R. (2019). West Bengal under the Left: 1977-2011. Routledge & CRC Press.

Nilesh, P. (2011). Negotiating Communal Harmony in Mumbai: Women in Mohalla Committees—Asian
Politics & Policy—Wiley Online Library. Retrieved December 7, 2024, from
https://onlinelibrary.wiley.com/doi/abs/10.1111/j.1943-0787.2011.01295.x

Vyas Muni, Dr. Beryl Anand Page | 948



