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Manusmriti, also known as the "Laws of Manu,” holds a significant
place in Sanatan Dharma, encompassing moral, ethical, and legal
principles within the dharmashastra tradition. Despite its importance, it
has long been plagued by the myth of misogyny and discrimination
against women, perpetuated in part by the controversial figure Max
Muller during the British colonial era. Muller's misleading translations,
particularly regarding the Varna system and women-related shlokas,
contributed to a false narrative surrounding Manusmriti. This research
aims to dispel these myths, offering a more accurate interpretation of
Manusmriti. By doing so, it reveals a text that is more inclusive and
complex than popular beliefs suggest. This endeavor invites a
reevaluation of Manusmriti beyond biases, uncovering its timeless
wisdom and multifaceted contributions to Sanatan Dharma,
emphasizing the importance of examining it in its authentic context and
shedding light on its true essence. This perspective has endured,
overshadowing the nuanced truths embedded within the text. At the
heart of these misconceptions lies the controversial figure Max Muller,
who, in 1847, was beckoned by the British colonial powers®. In an era
where context and authenticity are essential, it is imperative to

reevaluate Manusmriti from a perspective that transcends these myths.
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By shedding light on its true essence, we can illuminate its genuine
message that often stands in stark contrast to the distorted

interpretations.

DOI : https://doi.org/ 10.5281/zenodo.15030240

Introduction:

The Manusmriti, often referred to as the "Laws of Manu," stands as one of the most ancient and revered
texts in the realm of Hindu jurisprudence. Comprising a comprehensive compilation of rules, principles,
and guidelines governing human conduct and the structure of society, Manusmriti has wielded a
profound influence over the legal, ethical, and philosophical foundations of Hinduism for millennia.
Serving as a venerable ancient scripture, Manusmriti offers profound insights into various facets of
human existence, encompassing morality, governance, and the roles ascribed to different segments of
society. While Manusmriti is widely lauded for its intricate legal and ethical framework, it has
concurrently encountered substantial criticism, particularly in relation to its treatment of women.
Detractors have brought to the forefront specific verses within the text that seemingly endorse
patriarchal norms, gender discrimination, and oppressive practices targeting women. Manusmriti has
frequently been cast in the role of symbolizing gender inequality and as a source perpetuating regressive
attitudes toward women. The controversy enveloping Manusmriti's treatment of women has ignited
spirited debates, both within scholarly circles and in the broader public discourse. Many have cast doubt
upon whether the text genuinely encapsulates the diverse and nuanced perspectives that abound within
Hinduism concerning women's rights and their status in society. This ongoing debate has prompted calls
for a reassessment of Manusmriti's teachings, alongside a deeper exploration of its verses to unveil the
nuanced messages it imparts about women and their societal roles. Through this reexamination, we
embark on a journey into the Manusmriti, with the intent of scrutinizing its authentic stance on women
and their position in society. By dissecting specific verses extracted from the original text, our objective
is to challenge the prevailing misconceptions and stereotypes surrounding Manusmriti's treatment of
women. This in-depth inquiry aims to reveal that Manusmriti not only grants respect and rights to
women but also emphasizes their crucial role in promoting and fostering prosperity within society. It
urges us to revisit Manusmriti with fresh perspectives and recognize its significant contributions to

shaping the gender relations ethos in ancient India.
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Literature Review

The Literature Review of of ""Opposition to Manu: Why?"" penned by Dr. Surendra Kumar, a thought-

provoking counterargument emerges that disrupts the predominant narrative surrounding the
Manusmriti, challenging the conventional perception of it as a regressive and prejudiced text. Dr. Kumar
posits that Manusmriti, attributed to the venerable Maharishi Manu, actually espouses gender equality
and confers an elevated status upon women. His contention revolves around the idea that opposition to
Manusmriti finds its origins in the stratagems employed by foreign invaders and colonial powers, who
sought to subvert Indian society by sowing discord around this revered scripture.

The Machinations of Max Muller: Unraveling the Distortion of India's Cultural Legacy?

At the core of these misunderstandings lies the enigmatic figure of Max Muller, who, in 1847, was
summoned by the British colonial powers to execute a calculated strategy designed to foment discord
and fracture the social fabric of Indian society. Muller's principal aim was to disengage Indians from
their deeply entrenched cultural roots by disseminating a fabricated narrative. This covert agenda
unfolded through the production of spurious translations of the Manusmriti, a seminal work in Hindu
jurisprudence, tragically serving as the crucible for profound societal schisms. Compounding the
predicament was the conspicuous silence of the intellectual elite, individuals endowed with the
knowledge and influence to counteract this insidious campaign, yet opting for inaction. Their reticence
exacerbated the burgeoning flames of social injustice.This meticulously orchestrated campaign wrought
catastrophic consequences, particularly for women and marginalized strata of society. Its inception was
marked by the reprehensible degradation of women's dignity, depicting them as subservient to men,
bereft of the entitlement to education, intellectual pursuits, or self-determination. Women found
themselves confined to domestic confines, bereaved of independence, and bereft of agency. These
deleterious interpretations were systematically ingrained in the collective consciousness through written
records, corroding the intricate tapestry of India's cultural heritage and supplanting it with a distorted
and devalued narrative. It is imperative to underscore that the Manusmriti, in its original form, did not
harbor the divisive and denigrating notions later attributed to it. In its pristine state, the Manusmriti
stood as an exemplar of ancient Indian jurisprudence, extolling the innate beauty and intrinsic worth of
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women as creations of divinity. However, Max Muller's artful translations perverted these noble
precepts into a debasing depiction of women, ultimately serving as an instrument for perpetuating social
division and injustice. This distortion stood in stark opposition to the Manusmriti's authentic purpose,
which was to advocate for harmony, equity, and reverence for all members of society.

The Myths and Reality

Fostering the Happiness of Women: A Pillar of Societal Prosperity® (Manusmriti 3.55)

Manusmriti 3.55* stands as a manifesto for the well-being of women, encapsulating profound wisdom
that transcends time and circumstance. At its core, this verse calls upon fathers, brothers, husbands, and
brothers-in-law to embark on a mission of ensuring the happiness and contentment of their daughters,
sisters, wives, and sisters-in-law. It lays out a multifaceted approach, championing the use of gentle
words, respectful behavior, and thoughtful gestures, including the exchange of gifts, as means to nurture
women's joy. This verse is not just an isolated directive but underscores the collective responsibility of
family members to create an environment where women feel valued, cherished, and emotionally
fulfilled. It recognizes the transformative power of these familial bonds in enhancing women's well-
being. Furthermore, Manusmriti 3.55 delves into the profound connection between women's happiness
of women and the broader prosperity of society.lt unravels the intricate interplay wherein societies that
prioritize the contentment of women tend to experience heightened levels of social harmony, economic
growth, and overall well-being. It's a symbiotic nexus where women's happiness becomes the bedrock
upon which prosperous societies are built. The wisdom embedded in this verse extends far beyond the
confines of familial relationships, shaping a universal principle that advocates for a world where

women's happiness is not just a goal but a cornerstone of societal advancement, equity, and harmony.

Women: The Cornerstone of a Flourishing Society (Manusmriti 3.56)

Inscrutable in its wisdom, Manusmriti 3.56°> emerges as a profound testament to the pivotal role of
women in nurturing flourishing societies. It serves as a luminary beacon, illuminating timeless verities

that underscore the indispensability of honoring and dignifying women within the societal framework.
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This verse transcends the realm of mere pleasantries, encapsulating a fundamental law of the natural
order that extends its influence across families, societies, cultures, nations, and the entirety of humanity.
The ramifications of disregarding this sage counsel reverberate throughout history, manifesting in
various guises: from conservative Muslim nations, where the marginalization of women engenders
societal tribulations, to Europe's protracted adherence to debasing perceptions of women, impeding
progress until the transformative winds of the Reformation blew. Even in the contemporary Western
milieu, replete with material abundance, the objectification of women casts a shadow over the realms of
inner tranquility and security. Manusmriti 3.56, therefore, compels us to fathom the intrinsic value of
women and underscores their empowerment as an inexorable linchpin for the prosperity and harmony of
any civilization. This verse's timeless sagacity transcends the confines of geography, culture, and era,
resonating with universal truths that underscore the indispensable role of women in crafting a world

characterized by prosperity and equity.

Manu Smriti's Wisdom on Women's Happiness: A Cornerstone of Family and Societal Prosperity

Nestled within the multifaceted web of family dynamics, Manu Smriti unfolds profound insights that
resonate across the annals of time and traverse cultural boundaries. At its core lies an immutable truth,
eloquently articulated in verse 3.57° the destiny of a family teeters precariously upon the fulcrum of
women's happiness.When women endure unhappiness stemming from the misdeeds of their male
counterparts, the family becomes inexorably bound to destruction. Conversely, when women
consistently bask in happiness, the family becomes poised for perpetual prosperity. This verse serves as
an unassailable reminder of the intricate interplay between the emotional well-being of women and the
overarching destiny of the family unit.

Diving deeper into this thematic undercurrent, verse 3.58 casts a vivid tableau of the consequences that
befall those who transgress against women's dignity. It vividly illustrates a family where women find
themselves subjected to discrimination, leading them to cast curses upon their male kin—a family
destined for ruination, akin to poison that indiscriminately afflicts all who partake of it.This verse
forcefully underscores the gravity of offenses against women's dignity and the far-reaching

repercussions within the intimate confines of familial life.

Verse 3.59° offers a roadmap for those with aspirations of attaining glory. It accentuates the imperative

of bestowing respect upon women and delighting them with tokens of affection such as ornaments,
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clothing, and nourishment. This verse reverberates with a fundamental principle that women ought to be
revered under all circumstances, thereby illuminating the path toward familial and societal well-being.

Conclusively, verse 3.62° encapsulates a potent truth: the happiness of a wife emerges as the linchpin of
familial harmony. It propounds that a husband's failure to ensure his wife's contentment heralds misery
upon the entire family, while her happiness radiates as an ethereal beacon, transforming the household
into a veritable embodiment of joy.

Manu Smriti, through these verses, disseminates wisdom that transcends the boundaries of epochs and
cultures, underscoring the profound significance of women's happiness in sculpting the destiny of
families and, by extension, the broader societal fabric. These verses cast a luminous spotlight upon the
delicate equilibrium and interdependence that defines familial relationships, thus serving as a poignant
testament to the enduring relevance of these teachings in the tireless pursuit of harmonious and
prosperous societies.

Empowering Women: Embracing Autonomy and Dispelling Misconceptions

Within the realm of women's autonomy, Manu Smriti 9.11'° stands as a beacon of enlightenment,
advocating for the empowerment of women in multifaceted domains. This profound verse staunchly
asserts that women should be entrusted with leadership roles encompassing financial management,
hygiene, spiritual and religious activities, nutritional oversight, and the comprehensive administration of
their households. Significantly, it decisively rebuts erroneous claims that women lack the prerogative to
conduct religious rituals, especially those entrenched in the Vedas. Quite the opposite, it unequivocally
proclaims that women should assume the mantle of leadership in such sacred rituals, aligning seamlessly
with the principles enshrined in Manu and the Vedas. Those who propagate the fallacious notion that
women are devoid of the right to study or practice the Vedas stand in direct opposition to these revered
scriptures, perpetuating the nation's suffering. Society must adamantly reject such retrogressive
ideologies that undermine the remarkable capabilities of women.

Expanding upon this sturdy foundation, Manu Smriti 9.12'* boldly challenges the entrenched practice of
confining women within the restricted precincts of their homes, ostensibly to ensure their security. This
shloka contends that such restrictions are not only futile but also counterproductive. Instead, it posits
that true security for women is not contingent on physical confinement but rather on the cultivation of
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their inherent capabilities and the nurturing of a resilient mindset. It forcefully underscores the futility of
seeking to shelter women from the broader world, emphasizing that their genuine protection arises from
equipping them with the skills, knowledge, and independence to fend for themselves and make
enlightened choices even in the face of adversity. The prevailing practice of curtailing women's
engagement with society contradicts Manu's visionary ideology, which ardently champions women's
autonomy and active participation in the multifaceted tapestry of life.

Manu Smriti's profound insights on women's autonomy transcend temporal and cultural confines,
offering a timeless blueprint for a society that not only values but also actively empowers its women.
These verses stand as a potent testament to the enduring relevance of Manu's teachings, spotlighting the
innate worth and boundless potential of women, and vehemently calling for the rejection of antiquated
beliefs that stifle their progress.

Manu Smriti's Wisdom: Elevating Women as Harbingers of Prosperity and Happiness

Within the profound verses of Manu Smriti, we encounter an enduring proclamation that elevates
women to the status of harbingers of prosperity and happiness. In Manu Smriti 9.26, it resounds with
eloquence: "Women give birth to the next generation. They enlighten the home. They bring fortune and
bliss. Hence, women are synonymous with Prosperity.” This declaration forms the very bedrock upon
which the title "Ghar Ki Laxmi" or the "Goddess of Fortune in the Home" for women in India is based, a
title that reverberates through time.

Expanding upon this profound sentiment, Manu Smriti 9.28" reinforces the notion that women are
fountains of happiness transcending generations. They infuse joy into the world as mothers, daughters,
wives, and as equal partners in spiritual endeavors. This verse makes a resounding assertion: women's
participation in religious and spiritual activities is not merely valuable but fundamentally indispensable,
underscoring the multifaceted contributions they make to the spiritual and societal tapestry.

Manu Smriti 9.96™ eloquently encapsulates the deep interdependence of man and woman. It
unequivocally states that both are incomplete without the other, emphasizing the imperative of their joint
involvement even in the most rudimentary religious duties. Those who deny women access to Vedas or
Vedic rituals, as affirmed by this verse, not only stand in opposition to the tenets of Hinduism but also
contradict the very essence of humanity itself.
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In Manu Smriti 4.180", a valuable lesson in wisdom and restraint is imparted. It wisely cautions against
the corrosive effects of conflicts and disputes within the family, extending this admonition to encompass
mother, daughter, and wife. The verse underscores the paramount importance of nurturing harmonious

familial relationships and preserving domestic tranquility as essential societal virtues.

Lastly, Manu Smriti 9.4*° encapsulates the profound moral duties of fathers, husbands, and sons within
the familial framework. It sternly condemns those who neglect these obligations, underscoring the
pivotal role these familial bonds play in upholding the moral and ethical fabric of society.

Together, these verses form a rich tapestry of profound respect and appreciation for women, painting
them as bearers of fortune, beacons of happiness, and indispensable pillars of religious, spiritual, and
familial life. These teachings resonate as powerfully today as they did in antiquity, offering timeless
wisdom that celebrates and acknowledges the significant contributions of women to society and family.

Marriage of Women: Empowering Choice and Denouncing Dowry

Manu Smriti, in its progressive stance on marriage, champions the agency of women and condemns the

detrimental practice of dowry.

The Manu Smriti 9.89' verse unequivocally asserts that it is far more preferable to leave a daughter
unmarried than to compel her into a union with an unsuitable partner. It boldly challenges the
conventional perception of parents as the ultimate decision-makers in matrimonial matters. Instead,
Manu Smriti recognizes a woman's right to choose her own life partner upon reaching maturity (9.90-
91)". It underscores that parents should act as facilitators, not final arbiters, challenging the deeply
entrenched norm of arranged marriages dictated solely by familial choices.

Additionally, Manu Smriti takes an unwavering stance against the insidious practice of dowry, as
articulated in verse 3.52. It unequivocally condemns those who exploit women and their families for
wealth, property, vehicles, or clothing, labeling them as the most cunning and deceitful individuals. This
resolute prohibition leaves no room for ambiguity - the acceptance of any dowry is strictly forbidden by
Manu Smriti, safeguarding the property and dignity of women.

Furthermore, Manu Smriti extends its disapproval to even the slightest exchange of material possessions

during marriage, deeming it akin to a commercial transaction and, consequently, antithetical to the
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principles of a virtuous union. It goes so far as to categorize a marriage involving dowry as a 'Devil's' or

‘Asuri' Vivah, underscoring the incongruity of materialistic motives with the sanctity of marriage.

These profound verses from Manu Smriti collectively resound as a clarion call for the empowerment of
women in matters of matrimony, the unequivocal rejection of dowry as a corrosive practice, and the
vigorous promotion of gender equality and economic fairness. They courageously challenge deeply
entrenched customs, encouraging societies to embrace principles that prioritize the autonomy and
dignity of women within the sacred institution of marriage. In doing so, Manu Smriti beckons us to chart
a course towards more enlightened and equitable unions, ultimately reshaping the destiny of generations

to come.
Strict Punishment for Harming Women: Defending Women's Rights and Dignity

Harsh Penalties for Sexual Offenses (8.352)'°: Manu Smriti leaves no room for ambiguity when it
comes to crimes of a sexual nature. Offenses such as rape, molestation, or enticing women into adultery
incur the most stringent and rigorous penalties. These punishments are designed not only to deliver
justice to the victims but also to instill profound fear among potential offenders. The message is clear:
such heinous transgressions will not be tolerated, and society is committed to protecting the dignity and

safety of women.

Protection of Women's Honor (8.275)%°: The integrity and honor of women are sacrosanct within the
framework of Manu Smriti. False allegations or derogatory actions against a mother, wife, or daughter
are met with swift and punitive measures. This ensures that women are safeguarded from baseless
attacks that could tarnish their reputations. The law's intervention underscores its commitment to
upholding the dignity and honor of women in society.

Punishing Neglect of Family Responsibilities (8.389)%': Neglecting familial duties, including the
abandonment of one's mother, father, wife, or children without justifiable cause, is considered a grave
offense within Manu Smriti. Society insists on strict consequences for those who shirk their
responsibilities, emphasizing the paramount importance of family bonds and individual accountability.
This principle underscores the need for individuals to fulfill their familial obligations and maintain the

integrity of the family unit.

Stern Punishment for Murder (9.232): Among the most heinous crimes, the act of taking the life of

women, children, or virtuous individuals is met with uncompromising punishment. Manu Smriti insists
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on the swift and severe administration of justice for those who commit such atrocious acts. This
underscores society's resolute dedication to shielding the vulnerable from harm and holding wrongdoers
accountable for their actions.

Death Sentence for Abduction (9.323 )%: Manu Smriti unequivocally establishes that the abduction of
women warrants the most extreme punishment - death. This stark stance reflects society's unwavering
commitment to preserving the sanctity of women's lives and their right to live free from any form of
coercion. The severity of this penalty sends a clear message that violating a woman's autonomy in this
manner is a grievous offense that will not be tolerated.

These stringent measures outlined in Manu Smriti serve as a robust shield for the protection of women's
rights and dignity. They reflect society's unyielding commitment to safeguarding women from harm and
ensuring that those who perpetrate crimes against them face severe penalties. Each point underscores a
profound recognition of the central role women play in society and the imperative to protect their rights
and dignity, thereby upholding core values of justice and fairness.

Property  Rights of  Women: A Testament to  Equality and  Security
Within the realm of property rights, Manu Smriti (9.130)* boldly asserts the intrinsic worth of
daughters, equating them with sons in the context of property rights. It resoundingly proclaims that in
the presence of daughters, no one should dare diminish their right to inherit property. This revolutionary
declaration challenges the deeply entrenched gender disparities that have plagued societies throughout
history.

Building upon this foundation, Manu Smriti (9.131)* takes a further stride towards gender equality by
granting daughters exclusive rights to their mother's personal property. This provision serves as a
safeguard to ensure that women are never left vulnerable to economic dependency on others. It stands as

a testament to Manu Smriti's commitment to fostering the economic independence of women.

In cases where individuals lack direct heirs or a spouse, Manu Smriti (9.212-213)% champions the
principle of equitable wealth distribution. It dictates that their wealth should be shared equally among
their brothers and sisters, ensuring fairness among siblings. Furthermore, it unequivocally declares that
an elder brother unjustly withholding the rightful shares of other siblings will face legal repercussions.
This embodies the spirit of equitable distribution and the protection of women's inheritance rights.

Heena Parveen, Aayush Bhardwaj Page | 1025



‘qu;'] The Academic Volume 3| Issue 2 | February 2025
Manu Smriti (8.28-29)% extends its protective mantle over vulnerable women, including those without
children, male guardians, or in compromised circumstances such as widows or wives whose husbands
are abroad. In these instances, it bestows upon the government the duty of guaranteeing their safety and
security. Furthermore, should any of these women fall victim to the unlawful usurpation of their wealth
by relatives or acquaintances, Manu Smriti mandates severe punishment for the perpetrators and the
restoration of the woman's property. This provision underscores the collective responsibility of society

in safeguarding the economic well-being of women.

These profound verses from Manu Smriti collectively form a timeless testament to a visionary
understanding that champions the economic independence and security of women. They boldly advocate
for gender equality in property rights, ensuring that women are never relegated to positions of
vulnerability or economic dependence. In doing so, they beckon us to uphold these principles in
contemporary legal frameworks, reaffirming the enduring relevance of these teachings in fostering a

just, equitable, and secure society.

Ladies First: Embracing the "Ladies First™ Concept in Manu Smriti

The concept of "Ladies First” finds its deep-seated roots in the profound teachings of Manu Smriti, an
ancient Indian text that imparts invaluable wisdom on the societal values and principles of respect and
chivalry.

At its core, this concept in verse 2.138%" underscores the importance of extending courtesy and
deference to those who may require it most. In this verse, Manu Smriti articulates the duty of a man in a
vehicle, urging him to yield precedence to several categories of individuals. These include the elderly,
the infirm, those burdened with heavy loads, grooms, kings, students, and notably, women. This
principle accentuates the reverence accorded to women, recognizing their unique role and significance in
society. It exemplifies the belief that placing women first in situations where care and consideration are
required reflects a society's commitment to honor and protect its female members.

Another poignant instance of the "Ladies First" ethos is exemplified in the prioritization of specific
individuals during mealtime in verse 3.114%. Manu Smriti advises that even before attending to the
needs of guests, one should extend hospitality to newly married women, girls, and pregnant women.
This profound act of placing the welfare of women at the forefront emphasizes the nurturing and

Heena Parveen, Aayush Bhardwaj Page | 1026



‘qu;'] The Academic Volume 3| Issue 2 | February 2025
protective role women play within the family and society. It acknowledges that women, in their various
life stages, require special attention and care, and this cultural norm reflects a commitment to their well-

being.

The significance of chivalry and respect embedded in Manu Smriti underscores the fundamental idea
that society thrives when women are treated with honor and dignity. It calls upon individuals not only to
recognize but actively implement this philosophy by showering respect upon the "motherly force."This
philosophy encourages individuals to work collaboratively to ensure that the principles of "Ladies First"
are not just ideals but living practices that lead to the restoration of prosperity within the family unit and

throughout the broader society, nation, and world.

Human Rights & Manusmriti

The intricate relationship between Manusmriti, an ancient Hindu legal and ethical text, and the realm of
human rights is a fascinating exploration marked by both profound alignment and intriguing divergence.
While Manusmriti originates from an era vastly different from our own, it surprisingly reveals principles
that reverberate with modern human rights ideals across several dimensions. This in-depth examination
delves into the nuanced connection between Manusmriti and human rights, with a particular focus on
areas where they converge with contemporary legal frameworks and principles. By scrutinizing
Manusmriti's teachings concerning equality, the safeguarding of vulnerable groups, property rights, the
prevention of violence, and the freedom of choice in marriage, we unravel a tapestry of ancient wisdom
interwoven with the fabric of modern legal systems. In doing so, we illuminate the rich interplay
between age-old insights and the evolving landscape of contemporary law, highlighting their shared
pursuit of justice, equality, and the protection of human dignity.

Equality and Non-Discrimination: Manusmriti's emphasis on treating all individuals fairly,
irrespective of their gender, caste, or social status, closely resonates with various legal frameworks on a
global scale. For instance, the Indian Constitution enshrines the principle of equality before the law and
explicitly prohibits discrimination based on sex, caste, or religion. This legal commitment harmonizes
seamlessly with Manusmriti's teachings and is also in accordance with modern human rights principles

of equality and non-discrimination.
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Protection of Vulnerable Groups: Legal frameworks in numerous countries, including India, have
taken robust measures to safeguard the rights and welfare of vulnerable segments of society, such as
women, children, and the elderly. Legislation addressing issues like domestic violence, child labor, and
elder abuse mirrors Manusmriti's deep-rooted concerns for these marginalized populations. These legal
enactments reflect the essence of modern human rights principles, which prioritize the protection and
dignity of vulnerable groups.

Property Rights: In India, significant legal reforms have been introduced to recognize and protect
women's property rights, thereby ensuring their economic independence. Prominent among these
reforms is the Hindu Succession Act, which grants daughters equal inheritance rights, in complete
consonance with Manusmriti's advocacy for women's financial autonomy. This legal provision aligns
seamlessly with contemporary human rights principles, which emphasize the importance of property
rights for all, regardless of gender.

Protection from Violence: Legal systems worldwide have responded to the imperative of protecting
individuals, particularly women, from gender-based violence, sexual harassment, and domestic abuse.
These laws, designed to ensure the safety and dignity of all citizens, correspond closely to Manusmriti's
prescription of stringent penalties for crimes against women. The legal mechanisms established to

combat violence mirror the commitment to protect human rights in modern societies.

Freedom of Choice in Marriage: Legal reforms in many countries now prioritize the principles of
consent and free choice in marriage. Laws against forced marriages, child marriages, and honor killings
underscore society's evolving recognition of the importance of autonomous decision-making in marital
matters. This legal transformation echoes Manusmriti's challenge to traditional arranged marriages and
aligns perfectly with contemporary human rights principles, which champion the right to marry and
establish a family based on free and informed consent.

Manusmriti's enduring principles find a remarkable alignment with numerous legal frameworks, both
within India and across the globe. These legal systems have thoughtfully integrated key Manusmriti
ideals related to equality, the protection of vulnerable groups, property rights, prevention of violence,
and the freedom to choose one's life partner. This convergence underscores the shared commitment to
cultivating just, inclusive, and egalitarian societies, where the rights and dignity of each individual are
upheld and celebrated.
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It is crucial to acknowledge that many of these allegations stem from interpretations of Manusmriti that
incorporate later interpolations. As previously discussed, a significant portion of the text, approximately
1471 out of 2685 shlokas, has been identified as later additions and is not considered authentic. Among
these inauthentic verses are those recommending special provisions for upper-caste individuals and more
stringent penalties for Shudras. These verses are readily identifiable as inauthentic and do not represent
Manu's original teachings.

The Authentic Perspective of Manu Smriti:

Upon exploring the original Manusmriti, rooted in the Vedas and devoid of subsequent interpolations,
we encounter a profoundly different narrative. Manusmriti, in its genuine form, delineates a penal
system that takes into consideration several factors when suggesting appropriate penalties. These factors
encompass one's education, social influence, designation within society, the nature of the crime
committed, and the societal impact of that crime. It is imperative to emphasize that Manusmriti accords
elevated social status to Brahmins or those who have attained an education (referred to as Dwijas or
twice-born) within society, provided they engage in virtuous deeds. However, when it comes to
transgressions, Manusmriti mandates more severe penalties for individuals from these higher castes who
fail to fulfill their heightened responsibilities. This underscores the principle that greater privileges and
influence entail more significant responsibilities and, subsequently, stricter repercussions when those
responsibilities are disregarded. It is essential to comprehend that the classification of Brahmin or Dwija
in Manusmriti is not birth-based but rather hinges on education and merit. In this context, Brahminism is
defined by one's proficiency in the Vedas, symbolizing a commitment to learning and wisdom.

Penalties and Social Status of Offenders:

Several shlokas from Manusmriti shed light on the relationship between criminal acts, penalties, and
social standing:

The verse 8.335%° underscores that anyone, irrespective of their familial or societal role—be it a father,
mother, teacher, friend, wife, son, or priest—who perpetrates a crime is subject to legal punishment
administered by the ruler.
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The verse 8.336% establishes a hierarchical framework for penalties based on one's social and
administrative position. It dictates that individuals holding positions of authority, such as those in
legislative, executive, or judicial roles, should face penalties that are 1000 times more severe than those
prescribed for ordinary citizens. This concept of immunity for Members of Parliament and Judges from
impeachment and legal consequences contradicts the principles of Manusmriti.

Swami Dayanand, a renowned scholar, contributes an essential perspective here. He argues that even the
most junior employee in any government department should receive a penalty eight times more severe
than that imposed on ordinary citizens. The severity of punishment should incrementally escalate based
on one's designation, culminating in a penalty 1000 times more severe for those in the highest positions
of authority. This approach aims to ensure that government officials are held accountable and that their
penalties serve as an effective deterrent against corruption and abuse of power.

Manu Smriti 8.337-338! delves into the proportional nature of penalties with regard to knowledge and
social status. It stipulates that penalties for theft should be determined by the awareness and intent of the
wrongdoer. A Shudra, owing to their limited education and societal status, would incur a lesser penalty
compared to a Brahmin who possesses more extensive knowledge and influence. This principle
underscores the notion that the severity of punishment should correspond to the education and societal
standing of the transgressor.

The Contemporary Implication:

The fundamental message derived from Manusmriti's penal system is unequivocal: Greater privileges
and responsibilities should be met with more substantial consequences for one's actions. Nevertheless, it
is crucial to underscore that birth-based caste systems have no place in Manu's vision of society. Those
who advocate for such systems or argue for preferential treatment based on birth directly contradict
Manu, the Vedas, and the principles of humanity. According to Manusmriti, individuals who harm
society through their actions merit exceedingly severe penalties.

The concept that Shudras warrant harsher penalties is categorically debunked when we examine the
authentic Manusmriti. Embracing a penal code inspired by Manusmriti's principles could potentially
address and mitigate many of the corruption issues afflicting contemporary society. However, the

prerequisite for such transformation is an unwavering commitment to upholding the principles of
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education, merit, and accountability, rather than clinging to antiquated and discriminatory caste-based
beliefs.

Conclusion

In conclusion, Manusmriti's portrayal of women transcends the simplistic stereotypes often associated
with it, revealing a more intricate and progressive narrative. While certain elements within the text may
initially appear conservative, a deeper analysis unveils a document that challenges prevailing societal
norms, fervently advocates for women's rights, and underscores their empowerment. Manusmriti
underscores the importance of women's autonomy, condemns crimes against them, promotes
fundamental principles of equality and non-discrimination, champions the freedom of choice in
marriage, and recognizes the vital role of property rights and economic independence for women.
Moreover, it dispels myths surrounding caste-based discrimination by emphasizing the primacy of
education, merit, and accountability over birth-based hierarchies. Despite the text's occasional
divergence from contemporary values, Manusmriti adds its voice to the ongoing discourse on gender
equality and justice, serving as a reminder that ancient texts, like human society itself, contain a diverse
spectrum of ideas. By discerning authentic teachings from later interpolations and understanding the
historical context in which Manusmriti emerged, we gain a more nuanced perspective on its views

regarding women and their place in society.
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